PART THREE




Application of the Principles of
Translation to the English Language

A. SYNTAX

1. The syntax of the Roman Rite

Application: Where the structure of the Latin text
expresses a theological statement, care must be
taken to preserve this in the translation.

- 102. In general, syntax is understood to be the structure or word order
of a given sentence. In the liturgical books of the Roman Rite, many
syntactical paradigms are in evidence, some derived from different
periods of Latin composition, others from the rules of thetorical or
poetic forms, and still others from the influence of the Latin biblical
text. Translators must be aware that the syntax of the Roman Missal in
particular is blended from several sources:

i The Old Testament, whose Hebraicisms survive in many
places in the Latin biblical text and, in turn, within the

Liturgy (e.g., various ways of expressing the supetlative as
potentia Deo or “exceedingly powerful” as found at 2 Cor 10:4;
or, sancti inter sanctos as “the holiest” in Eucharistic Prayer for
Reconciliation I: sancti inter sanctos in sede caelesti).

ii.  Graecisms of the New Testament (e.g., verbs forced to take
the accusative, such as benedicite Dominum in the entrance
antiphon for the Feast of Saints Michael, Gabriel and
Raphael, Archangels (September 29); or verbs expressing
purpose without an ut clause as venimus cum muneribus
adorare in the Communion antiphon for the Solemnity of
the Epiphany).

fii. Romanisms from pagan liturgical sources which predate

Christianity (e.g., the single-sentence prayer style of the
Roman collect).




iv.  Later medieval adaptations from regions in which the
Roman Rite was celebrated after the fall of the Roman
Empire.

103. Very often the observer can detect two syntactical pattems side

by side in the Roman euchology: the blended word orders of the

Vulgate, which translated the Scriptures from Hebrew and Greek,
creating a distinctive Latin in its day; as well as the more elevared
syntax of the collects and other orations, emerging after the Liturgy
of the Roman Rite was adapted into Latin, and imitative of the best
of formal Roman styles such as those found in the classical authors
Cicero or Quintillian.

104. However, throughout the Roman Rite a second notion of syntax
comes into play, namely the structure of sentences as theological
statements. Here, the arrangement and interaction of words are
govemned by religious belief and tradition, and may be significantly
different from those of ordinary expression and, at times, even at odds
with ancient convention.
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2. Recognizing the syntax of the Roman Rite

Application: When the Latin syntax of the Roman
Rite expresses a prayerful posture before God,
this should be preserved in the translation as far
as possible.

105. It is the Church that determines the style of her worship in both
written and ritual expression: “Just as has occurred at other times in
history, the Church herself must freely decide upon the system of
language that will serve her doctrinal mission most effectively and
should not be subject to externally imposed linguistic norms that are
detrimental to that mission™?
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3. Fidelity to Catholic expression

Application: Expressions of faith which contain
Catholic doctrine should be preserved in the

translation.

106. Given the long history of the Roman Rite which developed in
part around certain divisions regarding doctrine, seen most acutely
in liturgical and credal language, translators must show great care in
expressing the mysteries of the faith as understood in the Catholic
tradition. In the anslation of the texts of the Roman Rite it is
therefore advisable to use the vemacular terms that have developed in
the vernacular within the Latin Catholic Church herself rather than
borrowing terms or expressions from other traditions, especially from
those Churches or ecclesial communities having significant doctrinal
differences with the Catholic Church.
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4. Primacy of biblical expression in transiation

Application: Biblical expressions commonly used
in catechism or religious devotions should be
respected.

107. As discussed elsewhere in the Ratio, the language of the Roman
Rite relies heavily on biblical words and passages for much of its
vocabulary. Drawn from the official Latin biblical text, these terms
are found either directly—as in antiphons—or indirectly—through
borrowed metaphor, or allusion—throughout many rites. It is the first
task of a translator to inquire into the biblical origins or connotations
of a given text as a starting point for translation. Furthermore, widely
recognized translations of such passages should be used whenever they
do not represent mistaken or inadequate exegesis.
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5. The connection between elements of syntax

Application: Attention should be given to
understanding the relationship of all elements of
the Latin syntax in a given text, so that the same
relationship may be preserved in translation as
far as possible.

108. The syntax of the Roman Rite demonstrates the connection
between its elements in various ways. Most of these can be carried
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over, as it were, intc vernacular translation without loss of integrity or
the lessening of beauty in English, in particular. In doing so, translators
are reminded to be aware of the possibility of the influence of Latin
upon a vernacular.*
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6. Causality, purpose and consequence

Application: Care should be taken to preserve the
nuances of causality, purpose and consequence in
the translation.

109. The expression of causality, purpose or consequence in the syntax
of the Roman Rite demands particular attention. Given the many ways
in which liturgical Latin expresses these notions, translarors must be
alert to every shade of meaning introduced into a text by the subtle
use of conjunctives, adverbs, and other elements of speech, lest a full
appreciation of cause and effect, purpose and result, or consequence
be lost.
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: Example. Transiatlon of terms expressmg causallty, purpose and
consequence
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7. The syntax of liturgical vernacular

Adaptation: Liturgical vernacular should be sacral
language.

110. In Liturgiam authenticam the goal of translation is the creation
of a “liturgical vernacular” or speech which faithfully and beautxfu.lly
conveys the language and content of the prayers of thettgoman }}ue
for public proclamation. The corresponding syntax of a “liturgical” or
“sacral” vernacular will reflect not only Catholic belief, but also the
important ways in which the Roman Rite has expressed such behef over
the centuries. Not unexpectedly, such 2 “syntax-in-translation” will
sometimes differ noticeably from ordinary speech in the same language.
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B. GENRE AND STYLE
1. Genre in the Roman Rite
Application: The genre of the original Latin text
should be preserved in translation.

111. Many different genres can be found in rexts throughout the
Roman Rite. As discussed above, ! thetorical form is to be preserved
whenever possible in translation from a Latin text into the vernacular.
Latin genres—as forms given to an entire composition, and not simply
as found in a word, phrase or other part—must be studied carefully by

131 Cf. Liturgiam authentcam, n. 57.
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the translator in order to be recognized and then translated. Following
upon the principle that form itself adds to and supports the meaning
of a text, the concern for translating genre cannot be dropped from a
translator’s work, no matter how distant the literary form of a given
liturgical text may be from modermn acquaintance with it.

e References in Liturgiam authenticam to genre: nn. 58 and 59.

2. The style of the Roman Rite

Application: The unique style of the Roman Rite
shouid be maintained in transtation. .

112. By “style” is meant here the distinctive way in which the prayers
of the Roman Rite are expressed. The principal elements of such a style
include a certain conciseness in addressing, praising and entreating
God, as well as distinctive syntactical patterns (as noted above), 2
noble tone, a variety of less complex rhetorical devices, concreteness
of images, repetition, parallelism and thythm as measured through
the cursus, or ancient standards for stressing syllables of Latin words
in prose or poetry.’*

o References in Liturgiam authenticam to the style of the Roman

Rite: nn. 49, 50, 51, 52, 53, 55, 57 and 59.

a. The relationship between meaning and style
Application: Latin style which expresses content

should be preserved in translation.

113. In any liturgical translation, the theological and stylistic
meanings of expressions found in a Latin text must be understooc’f
for the way in which style supports content. The relationship found
between these two elements in the original text is to be maintained
as far as possible in translation. Even the less prominent elements of

132 Ibid.,n. 55.
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Latin style should be respected for whatever contribution they make
towards the full meaning of a given liturgical prayer. Elements of style
to which the translator should be attentive, especially as they assist
the hearer to grasp the meaning of a given text, include: solemnity
of tone, alliteration and assonance, concrete and vivid images,
repetition, parallelism or contrast, thythm, etc.™?

* References in Liturgiam authenticam to the relationship
between style and meaning: nn. 5, 25, 57 and 59.

b. Style in translation

Application: The translation style should constitute
a true liturgical vernacular.

114. While renderings of liturgical texts must be from Latin originals
which have their own syntax and style, the style of the translation
itself is not left simply to the discretion of each translator. Instead,
Liturgiam authenticam calls for the development and consistency of a
distinctive translation style with these principal characteristics: (1)
precision and completeness; (2) easy intelligibility; (3) beauty and
digniry; (4) sacrality; and (5) 2 well developed orality. The summary
term given to this style is “liturgical vernacular.” On the other hand,
it is natural that an appreciable degree of flexibility in rendering
poetry is to be assumed by the translator in consideration of the
particular qualities of this literary genre 1 Even when elements of 2
“liturgical vernacular” are in conflict, translators must Propose texts
which are doctrinally sound above all.'* Expressions which hinder
comprehension because of their “excessively unusual or awkward
nature” should be avoided.!*

133 Ibid.,n. 59.

134 Cflbid.,n. 59.
135 Ibid., n. 26.
136 Ibid.,n.27.
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¢. Matching the effects of Roman style to translation style

Application: The impact which is a part of Latin
style should be preserved in translation, even when
the precise Latin style itself cannot be duplicated in
the vernacular.

115. In some cases, the style of the Roman prayer cannot easily be
brought over into a vernacular by means of precisely the same devices
that are found in the original text. In such instances, the translator
should try to determine the “intended effect of such elements” on the
hearers through a prayer’s themes, contrasts of images and the like.
Then a translation may be rendered which attempts to achieve the
same effect as “regards not only the conceptual content itself, bur
the other aspects™ of the text as well. The danger to be avoided in
instances where this must be done is that of gross centonization, or
the patching together of diverse structural and rhetorical elements to
mimic a Latin original.

: f}Example. Matchlng the effects of Roman 3 M'Ie to translatlon style
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3. Capitalization

Application: Norms for capitalization which
conveys theologically or otherwise liturgically
significant meaning should be carefully and
consistently observed.

a. Capitalization that conveys meaning

116. In contemporary and general usage, capital letters typically
indicate either the start of a sentence, the use of a title or sub-title
within a publication, or the giving of a proper name for a person,
place or thing. These conventions may be applied in general also
to texts of a doctrinal or liturgical nature. However, in these latter
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too servile an adherence to contemporary standards of style may be
problematic as regards capitalization. For this reason, special rules
for capitalization beyond those found in grammatical conventions or
standard dictionaries are applied throughout the liturgical books of
the Roman Rite.

117. For one thing, few other kinds of texts, by comparison, contain so
many terms being applied to realities that are sui generis. These terms,
in other words, do not denote an individual reality within a group of
similar existing things; rather, they denote a single, unrepeatable and
irreducible reality, pertaining at least in part to the supernatural realm,
and apprehended in its essence by the supernatural gift of faith with
the mediation of visible signs and words. Words in the English text
designatingsuch realities should be governed by the current grammatical
norms concerning proper nouns, which require their capitalization lest
they be mistakenly understood. In other words, capitalization in the
liturgical books is not merely a matter of style, and therefore should
not be subjected to norms that would consider it as such. In fact a
moment’s reflection will bring to mind that capitalization may be used
in a liturgical book for more strictly honorific or ontological reasons,
as, for example, when various texts capitalize the terms “Body” and
“Blood” to refer to the Eucharistic species. In these cases, capitalization
designates not so much the use of a proper name, in the conventional
sense, but rather an acknowledgement of the uniqueness or sanctity of
what is professed in its solemn liturgical context.

118. For another thing, liturgical texts do not always follow the
same rules of punctuation as ordinary modern prose or even poetry.
They include, for example, numerous acclamations, as also rubrics
interspersed with text to be read aloud. So, capitals in liturgical books
may designate the beginning of a response or of a new section of a
prayer, even though this may not constitute an entirely new sentence
in the conventional sense as found in modern prose.

119. Finally, even though capitalization does not constirute an audible
dimension of the text, it may convey theologically and liturgically
significant information to the one who reads, studies, or proclaims
the text. Such capitalization, anomalous from the point of view of
profane manuals of style, helps to keep readers and celebrants mindful
of the special reverence needed in their delivery of such texts before
the congregation. Attention should therefore be paid to the sense
conveyed by the capitalization rather than to the sheer quantity of
capitalized words.

b. Examples of capitalization

120. The application of Liturgiam authenticam, nn. 33 to liturgical books

in English should include the capitalization of the following types of

terms, without necessarily being restricted to these:™*

i. All words that are capitalized in a Latin text being translared,
or in the Neo-Vulgate text corresponding to the biblical
passage being translated from the original language.

ii.  All terms immediately recognizable as proper names or titles
of persons, regions, synods, singular realities of a theological
nature, etc.

iii.  All terms presently designating realities that are sui generis {as
explained above) so that they may be judged after prudent
reflection to be rightly understood as proper names: e.g.,
the Eucharist, the Sacraments, the Sacrament of Baptism
(and each of the other Sacraments individually), the Real
Presence, the Body and Blood of Christ, the names and
titles of each of the Persons of the Blessed Trinity: Father,
Son, Holy Spirit, Lord, the Only-Begotten, the Redeemer, the
Paschal Lamb, Consoler, Creator.

iv.  Titles used for the Church, for Holy Mass or for a given
Sacrament, and for the Mother of God: People of God, the
Eucharistic Sacrifice, Anointing of the Sick, Queen of Peace.

138 The special Appendix gives a series of illustrative lists to help further define the points being
made here.
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vi.

vii.

viii.

ix.

Xi.

Xii.

Xiii.

"Terms to be capitalized for honorific reasons: e.g., Angels,
Saints, the Pope, 2 Bishop.

The names of distinct liturgical books or rites: e.g., Missal,
Lectonary, Rite of Dedication of a Church and Altar.

The names of the principal parts of the Order of Mass:
Eucharistic Prayer, Liturgy of the Word, Liturgy of the Eucharist,
Order of Mass.

Terms in English whose Latin counterparts perhaps might
not be capitalized since they are not necessarily considered
proper nouns in that language, though they should be
considered such in a given sense in English because they
are applicable only to a single thing, person, or event: e.g.,
Passion, Ascension, Assumption.

Terms which may sometimes appear in lowercase, but which
require capitalization in the context in order to distinguish
their referent as sui generis rather than as individual
exemplars within a larger set of equivalent exemplars: e. g.,
the Cross (of Christ) as opposed to a cross (as an object used
in worship); the Resurrection of the Lord himself as opposed
to the resurrection of all; the Church (the Spouse of Christ)
as opposed to a church (building); the Liturgy (as the public
prayer of the universal or particular Church), as opposed
to liturgies (as systems of rites and Tubrics considered on a
purely phenomenological level).

Adjectives and nouns which, when taken together,
constitute proper names: e.g., the Roman Rite, Sacred Heart.
The Word (of God) when this expression denotes the
Second Person of the Blessed Trinity, though not when it
denotes the written word of Sacred Scripture (except in the
case mentioned in vi, above).

Terms denoting the different grades or ranks of liturgical
commemoration: Solemnity, Feast, Memorial.

Terms denoting official ecclesiastical documents: Apostolic
Constitution, Decree, Encyclical.

“\‘fiExampIe. Normsfor‘.apltahzatlon_ i

seiln the passage be!ow, the Iatters mserted in:parentheses within the draft

C. PERSON, NUMBER AND GENDER

1. Rendering person, number and gender from liturgical Latin

Application: “In the translation of terms contained
in the original text, the same person, number and
gender is to be maintained insofar as possible”:
Liturgiam authenticam, n. 57b.

121. Vemacular translation should strive to reproduce the same petson
and number as found in the original Latin (or the original 1anguage
for biblical texts), except in rare cases where a disparity of syntax
between the original language and Fnglish may render this unfeasible,
as for example when Greek or Latin use a singular verb form following

. '
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a neuter plural noun. This is especially important where these two
elements may carry traditional Trinitarian, Christological or Marian
meanings within a liturgical context.

122. Hence the grammarical gender of a given word which denotes a
spiritual or divine being such as God the Father or Christ should be
translated as found in the original text.

123. A particular exception to this rule is that masculine pronoun
should be used for the Holy Spirit (and for the “Spirit” of God in
the Old Testament as well), just as for the Father and the Son, even
where the a biblical language employs words in the feminine or neuter
genders for “spirit.” Such a practice is also consistent with the Latin
tradition of biblical translation and liturgical prayer, in which the
masculine noun spiritus is used.

124. A recent tendency to refer to the Church in English using
the neuter pronoun “it” is also carefully to be avoided.”® The same
would hold true of images such as “Bride of Christ,” which should be
described by the feminine gender. On the other hand, if the pronoun
is applicable directly to a particular biblical image, such as “Temple”
or “body” and only indirectly to the Church, the neuter gender in
English is appropriate.

7‘~'Examples. L N

_’\b‘{:Rom 8: T6—”T he Spln‘ h:mse[f bears Wltness.

. T;Eph ::.2:—”Husbands, loveyou wwes- jChrrst lovec‘l.the:Cﬁu.rch»and-
vjhanded hrmselfoverforher” BRI s e e s g

R %References r :thurglam autnemlcam to person, number and gend
.30 31, ‘B-Ia 31c 3“!_d 31f43 and57b R

139 Cf. Liturgiom authenticam, 31d.
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2. Use of alternative expressions for genderized words

Application: Systematic substitution for genderized
terms should be avoided and the theological
implications of the individual cases carefully

weighed.

125. Various means of rendering terms which avoid the expression of
gender, especially in collective nouns, as a part of “inclusive” writing
should be used cautiously and never systematically in a liturgical or
biblical text. Translators should strive to convey the fullest sense of
the word as found in its liturgical context.

126. Particular care should be used in the application of nn. 30 and
31 of Liturgiam authenticam. The Instruction states in n. 30: “In many
languages there exist nouns and pronouns denoting both genders,
masculine and feminine, together in a single term. The insistence
that such a usage should be changed is not necessarily to be regarded
as the effect or the manifestation of an authentic development of the
language as such. Even if it may be necessary by means of catechesis
to ensure that such words continue to be understood in the ‘inclusive’
sense just described, it may not be possible to employ different words
in the translations themselves without detriment to the precise
intended meaning of the text, the correlation of its various words
or expressions, or its aesthetic qualiries. When the original text, for
example, employs a single term in expressing the interplay between
the individual and the universality and unity of the human family or
community (such as the Hebrew word ‘adam, the Greek anthropos,
or the Latin homo), this property of the language of the original text
should be maintained in the translation.”
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‘Example. .

Qui propter nos homines.et propter nostram salutem-
descendit de caelis. i i
Etincamatus est dé Spiritu Saricto, 1 "
exMarfa Virgine; et homo factus est..

Forusiand for our salvation™ @ "

he:came down from héaven. .. - e

And by the Holy Spirit was i nearnate:from-the VirgingMary, B
i aud'bcs.nmgmq.n.:"j‘;,' o T

127. The necessity of maintaining the expression “Son of Man”
means 2lso that the term “man” in its inclusive sense must also be
present within the text, even if used with great care s¢ as to avoid
needless annoyance. For otherwise the term “Son of Man” would be
incomprehensible."® As a general rule, unless the context clearly
suggests it, the term “man” should not be used where the original
text employs only an adjective or participle. Conversely, a word in
the original text that is wanslated as homo or vir often may not be
adequately translared English by an indefinite expression such as “one
who .. .” or “whoever. . . " It is advisable to employ the term “man” in
the inclusive sense in those contexts that make it clear that the sense
is inclusive. In particular, the inclusive “man,” in the singular or in
the plural, seems particularly apt in contexts where g clear delineation
or parallel is being drawn between divine and earthly realms. This
applies both to biblical rexts and to texts of ecclesiastical composition
that draw on biblical expressions. )

s baptized will bé saved,

¥ ff;afrs-qffe b )

140 Cf. Lintrgiam authenticam, 1. 31b.
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128. The translator should also take note of the disadvantages of
certain words sometimes employed in place of the incl.usive “man.”
“Human being” and “person,” for example, seem to ‘be rooted- in
philosophical discourse and may be seen by some as lnapprOPrlate
within a biblical version; “men and women” may obscure th? uth of
subject found in the original text; “mortal” underscc?res Olfle dimension
of human existence that is not necessarily at issue in a given contexg;
and “humans,” employed as 2 substantive, may evoke a cor‘ltrast .not
with God, but with animals, apart from aesthetic conac_lerz‘i‘tmn’s’
regarding all of these alternatives. Terms such as the 1n.deﬁmte -o‘nel
or “people” may sometimes bear the full sen.se denoted in th(le ong}ina
text by terms such as the Hebrew ‘adam or ‘ish, the Aramaic ‘anash, or
the Greek anthropos, whether in the singular or the plural, but they

may not always do so.

129. Systematic resort should not be had to “imprudent solutiox}s such
as 2 mechanical substitution of words, the transition from the sm@lm
to the plural, the splitting of a unitary collective term into masculine
and feminine parts, or the introduction of impersonal or abstract
words, all of which may impede the communication of the true and

: o 141
ion in the original text.
integral sense of a word or an expression in the orig

141 Cf. Liturgiam authenticam, n. 31.

89




‘Example. The foHowmg examples aemonstraLe howeach of the techmques b
mentioned diminishes theliturgical textto which it is applied.

A Plurahzatton of ggndenzed terms :

Chnstum Tos annuntiamus; . - : SRS

ut exhxbeamus omnaen. hominem: perrectum in: Chnsto lesu :
v : s —Entrance Annpnon, Masses forVarlous Needs and

R . K Ocasnons, Forthe Prres‘chlmself e

‘ Unaccegtable- [t is Chnsf whom we proclalmr L
that we: may prese ade,perfect in: ChrlstJes‘m

;4 Dlwsxon of collectrve terms mto ge denzed onos ‘

Unusemm Deus uan et medlator Dex et homlnum, !
homo Chrrstus lesus

Una’cc':entablé-’Foi'the're is one God, and one mediator
b-’-*twearrGod and men and women;. Ch rxs+ Jesus,

| .References inLi urglam authenfzcam to the use of altematlve expressxon or ;
"_~5gendenzed words-nn 2 30 31 43 andﬂ :

3. Translation and discriminatory language

Application: Liturgical and biblical texts must be
read within the broader context of the Church’s
clear teaching that excludes unjust discrimination
against anyone on the basis of gender, class, race,
religious belief, or other criteria. It is therefore
not the function of the texts themselves to convey
exhaustively all such social teaching, nor should the
texts’ content be altered in an attempt to do so.

130. All people are prayed for within the Liturgy, no matter their
condition. Likewise, all are considered to possess the same dignity and
human rights which accord with being made in the image of God.
Since these principles are understood from the start and constitute an
intrinsic part of the meaning of the text themselves, it is unnecessary
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and inappropriate to alter biblical or liturgical texts simply because some
might take offense at their wording, as for example in some biblical
passages that have sometimes incorrectly been criticized as depicting the
Jewish people in an unfavorable light. '

131. Such misunderstandings are rightly dispelied by proper catechesis
rather than by unwarranted interventions in the text itself. Should
a given liturgical text ever be seen to require change in order to
avoid misunderstandings of this nature, such a change lies within
the competence of the supreme authority of the Church, and not of
the translator.

Exampm thurgl a! catechesns on ulscrlm’matory language

thurglam authentlcam n.29: lt is ’fhetask of the' homlly and of cateches:s to set ;
forthi-themeaningof the litdrgicaltexts x]lummatmg with, prec;snon the mmd f i

- of the Church regarding the members of partlcular Churches orecclesial com-:

_‘munities separated from full communionwithithe:Catholic Church and those of >
Jewish. communities;as well.as adherents of other: religions—andilikewise; her ;. -
“runderstanding:ofithe dngmtyand c‘quah’cy ofall men-Slmﬂarly, itisthetask of %
“catechists orof the homlllst o transmlt that nght mterpretatlon of the texts that:
excludes any pI'EJUdlce or un}us‘ dxscnrr*matlcn ‘on the basis of persons; gender, -

. socxal condition, race or other criteria, which'has no foundation ataliin the texts
sof the'Sacred Liturgy.. Although conSIdE'atlons suchasthese:may: sometimes -
help onein choosing among varigus t'anslatlons of a certain expression, never-
- theless! they arenot o] e considered reasons for al‘cermg elther a blbllcal tex‘
3 hturglcal textthathasbeen: dulypromuigatedj’ ‘ e ey

Because it belongs‘tothe Chu

dlscnmma’non againstt others;e peCIalIy iy} any mlsuse of a Irturglcal textlor :
2 ?.that end:the: followmg is offered asan.example: ‘of such catechesisin‘the prope :
understandmg ofth readmg o.‘the Passion of fthel Lord duting HolyWeek This
i 10p: ’Commn:tee onitheLiturgy.andthe:
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E:Blshops Comml‘tee on Ecumemcal and lnterfalth Affalrs ofthe Unlted States
‘Conference of CatholicBishops;is anhaily published in worshipaidsinmany
dioceses of the Umted Stattes of Amencz. b

"The messageof the Lrturgy gk proclalmmg the passnon nan:atlves i full :
isioenablethe assemblytosee vividly the love of Christforeach: person, S
despxtethelr_sms,a love:tHat even death could not vanquish: The crimes: :
during the Passion:of Christ cannot be attributed lndlscnmmately toall. Jews ‘
ofthattime nortc Jews: today. Tha Jewish peopleshould: notbe referred
to:asthough rejected or.cursed;as ffthis view followed from ScnotureThe
e Cnurch everkeepsinmind thatJests, hlsmcther Mary,andthe Apostles
e ereEllewistAs the Churchrbas always held-Christfreely-suffered hIS—Y—__‘-
W passxon and death: beause oFthe sins. ofal( that allmlghtbe saved”

: ’Texts in bturgtam authentlcam concemed Wlth translatlon in: relatlon 10
L dxscnmmatoryfanguage . 29_ R o

APPENDIX ONE

D. TRANSLATION OF GREEK AND HEBREW TERMS

Application: Select words and short phrases which
are preserved in the Latin text from the biblical
languages or from traditional Greek prayers should
be maintained in vernacular translations as well.

132. In the wadition of the Roman Rite, certain words and phrases
taken directly from the sacred languages of the Bible should remain
untranslated even within vernacular renderings of both Lectionary

and ritual texts, at least as “one option among others” (Liturgiam
authenticam, n. 23). These privileged terms (such as Amen, Alleluia,
Kyrie eleison and, in biblical translations, Maranatha!) carry multiple
levels of meaning which cannot often be translated into a vemacular
by a single equivalent word, since they originated within the Scriptures

and were adopted into the Latin Linwgy in an already multi-valent
state. It may be possible to translate some of these terms with cognates
or simple transliteration where necessary.

Reference in Liturgiam authenticam concerned with the translation of
Greek and Hebrew terms: n. 23.
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Dignity, Design and Style in the
Liturgical Books

L. THE DISTINCTIVE CHARACTER OF
LITURGICAL BOOKS

1. The liturgical books of the Roman Rite contain the readings,
prayers and rites needed for the Church’s worship, since the faicthful
have a right to worship God according to the authentic provisions of
their own Rite (cf. can. 214). These books also lay down the different
functions of Bishops, Priests, and Deacons, as also of readers, psalmists,
cantors and others who have a particular function in the Church’s
worship of God (LA, 66; can. 835). Though each liturgical book is
meant primarily for the Priest, Deacon, reader or other minister who
uses it, such books also serve as a deposit for the texts and rites which
belong to the entire Church (cf. can. 837 § 1) and which may not

be changed or altered except by competent ecclesiastical authorities
(SC, 22, can. 838).

2. The books which are part of the liturgical patrimony of the Roman
Rite have been revised, both in content and formar, following the
directives of the Second Vatican Council so that “they express more
clearly the holy things they signify” (SC, 21). The main part of the
program of revision and promulgation of the ritual books of the Roman
Rite, that is to say the liturgical books that form part of the Rituale
Romanum or the Pontificale Romanum, has now been completed, and
their revision ensures the promotion of that full, conscious and active
participation of the faithful which is the first goal of the reform of the
Liturgy (SC, 14). There are other liturgical books that do not form
part of the Ritual or the Pontifical, such the Martyrologium Romanum
(2001, 2004), which by its nature is updared periodically.




3. Each liturgical book has several important functions within the
celebration of its respective rite. Firstly, a liturgical book contains
the readings, prayers and rites pertaining not to the ministers but
also t the faithful and therefore provides the established form and
content for every kind of liturgical participation. The users should
be able to identify clearly in any liturgical book those parts which
regard their roles as described in rites, texts and rubrics. Secondly,
because liturgical books are read directly by a minister and not by the
faithtul, they also serve to prompt the former in their roles for the
sake of all participants at a particular liturgical gathering. This means
that the format and design of a liturgical book must give support to
the recitation of the prayers and the proclamation of the readings by
the ministers who use them, offering both clarity and beauty so as to
enhance the celebration of the Liturgy.

4. Accordingly, every liturgical book must be such that through its
very appearance it can “lead the faithful to a greater reverence for the
word of God and for sacred realities” (LA, 120; cf. SC, 122). Moreover,
though it is the minister who uses the liturgical book personally, it must
be remembered that certain books, especially the Book of Gospels,
and to some degree also the Mass Lectionary, are visible symbols of
the presence of Christ in the Liturgy. Together these books serve “in a
liturgical action as signs and symbols of heavenly realities and hence
[must be] truly worthy, dignified and beautiful” (GIRM, 349). The
role of the Book of Gospels, for example, in its solemn installation on
the altar before Mass (GIRM, 120), its place in the public conferral of
blessings upon the faithful (GIRM, 175), or its being held above the
head of those being ordained Bishops (De Ordinatione Episcopi, 46),
highlights this important function.

5. Every feature of the appearance of a ritual book should be suited
to its special function in the Liturgy. “All books intended for the
liturgical use of Priest or Deacon celebrants are to be of a size sufficient
to distinguish them from the books intended for the personal use
of the faithful. To be avoided in them is any extravagance which
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would necessarily lead to costs that would be unaffordable for some.
Pictures or images on the cover and in the pages of the book should
be characterized by a certain noble simplicity and by the use of only
those styles that have a universal and perennial appeal in the cultural
context” (LA, 120) in which they are used.

II. THE PUBLICATION OF LITURGICAL BOOKS

6. Because of the particular dignity of the liturgical books, their
publication is closely regulated by the Code of Canon Law, by what
is laid down in the liturgical books themselves, and by a variety of
executive norms.

A. The editiones typicae

7. The Congregation for Divine Worship and the Discipline of the
Sacraments is the sole authority for the promulgation of any liturgical
book for the Roman Rite (LA, 109-116; 119, 125, 127, 130; can.
838 §§ 2-3). Working closely with the Bishops’ Conference, the
Congregation confirms proposed translations, approves adaptations,
and regulates the final publication of liturgical books in accordance
with Liturgiam authenticam (110-134). Questions relating to the
liturgical books for the Eastern Catholic Churches are handled by the
respective synods and the Congregation for Eastern Churches.

8. As to the promulgation of an editio typica the Congregation
exercises complete jurisdiction in the composition, revision and
publication of all such books with notice to this effect appearing in the
opening pages of every edition (LA, 68). Norms regarding ownership
and copyright claims for such books may be reviewed in Liturgiam
authenticam (117-118). When a decision is made to revise an existing
editio typica, the Congregation for Divine Worship and the Discipline
of the Sacraments is responsible for the introduction of new elements
or changes into the text (LA, 73).
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9. It should be noted that when a liturgical book is issued in the very
first edition of & major revision, it is known as an editio typica or “typical
edition” and becomes the base text used for subsequent editions which
may introduce a variety of changes for pastoral or other reasons. A
significant revision of a given liturgical book may be designated an
editio typica altera, and may include corrections to an editio typica,
revised material, or even new material (cf. LA, 106). Such materials
may include the prayers and readings for the celebration of newly
canonized Saints and Blesseds; votive Masses for approved devotions;
the clarification of tubrics and the revision of the Praenotanda. In the
case of a relatively small number of the postconciliar liturgical books
developments have led to the promulgation of an editio typica tertia,
and inevitably as the years pass others will follow.

B. The use of approved texts: Latin and vernacular

10. As noted in Liturgiam authenticam (n. 77), it is the place of the Holy
See not only to issue the editiones typicae but also to give the necessary
recognitio to all vernacular editions of liturgical books, only after they
are submitted to the Congregation for Divine Worship by a Bishops’
Conference with the requisite approbatio. This applies both to final
and ad interim editions of all liturgical books (LA, 114). Furthermore,
the Holy See reserves to itself the right “to prepare translations in any
language, and to approve them for liturgical use. Nevertheless, even if
the Apostolic See, by means of the Congregation for Divine Worship
and the Discipline of the Sacraments, may intervene from time to time
out of necessity in the preparation of translations, it still belongs to
the competent Bishops’ Conference to approve their assumption into
liturgical use within the boundaries of a given ecclesiastical territory,
uniess otherwise explicitly indicated in the decree of approbation of
the translation promulgated by the Apostolic See” (LA, 104). When
liturgical books are republished the Bishop of the diocese in which
this happens must attest to the exact correspondence between the
approved text and the new printing (cf. can. 826 § 1).
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11. All variations from a Latin liturgical edition within a given
vemacular text are submitted with the mandatory approbatio by a
Bishops’ Conference to the Congregation for Divine Worship and the
Discipline of the Sacraments for the recognitio of the Holy See (LA,
80-83; can. 838 § 3). The arrangement of the physical elements of a
lirurgical book is the final responsibility of the Bishops’ Conference.

C. The role of the bishops’ conferences in supervising publication
12. The preparation and publication of liturgical books is one of the
principal responsibilities of the Bishops of a given Bishops’ Conference.
Prior to publication, extensive review should be made under the
responsibility of the Bishops” Conference not only of the authenticity
of the contents and of the validity of their approbation but also of all
those elements of textual and physical style which can guarantee the
book’s dignity. A serious duty laid upon the Bishops’ Conference is
the final judgment that a given publication has met all of the various
standards for the publication of a liturgical book in the Roman Rite, as
described both in Liturgiam authenticam and the Ratio translationis.

13. To accomplish these duties, the Bishops can naturally have
recourse to the assistance of the Conference’s liturgical commission or
other designared officials, experts who should possess “a rare degree of
expertise, but also a spirit of prayer and of trust in the divine assistance
granted not only to the tanslators, but to the Church herself,

throughout the whole process leading to the definitive approbation
of the texts” (LA, 70).

14. However, the supervision of publication can never be fully or
ultimately delegated to experts or assistants since it is the Bishops who
must commit themselves to this work as “a direct, solemn and personal
responsibility” (LA, 70). A harmonious presentation of an approved
translation of a liturgical book, together with all of the textual and

physical elements of such books is the ultimate responsibility of those
Bishops entrusted with this task (LA, 70).
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